UNION OF INDIVIDUAL WITH UNIVERSAL
undiminished and transcendent, even though, in the
Vedic language, the Atman in bondage is but Tienum
token out of Plenum', the distinction between the Universal
Self and the individual self is a constant factor. Our
individual self, even when it comes into full light of
knowledge, can never realize the all-comprehensive
knowledge of God, its highest knowledge being but an
infinitesimal portion of the Great Knowledge, that is God.
The finite self is never merged in the Infinite, and the
distinction is, therefore, real and not apparent. —
In the state of dreamless sleep, the individual self lies
in the bosom of the Universal Self, without there ever being
a complete sublation of difference. This is the Theistic
and therefore the Brahmic conception, and hence there is
very little common ground between Brahmoism and
Absolute Monism. As, in the society of to-day, we must
watch the bureaucrat on the one side and the anarchist on
the other, as we should be neither Marxists nor Tolstoyans,
so the true Brahmo has shunned both popular Dualism
and Absolute Monism.  Hence, in the Philosophic
Dualism of the Samaj, there is scope for the deepest feeling
of Love and Reverence towards God. That is why, in
Brahmoism, there could be such living realizations of the
golden everlasting relationship between God and Man.
And that is why Vijaykrishna, the Bhakta of Bhaktas, to
whom worship was the very breath of his nostrils, as
^. s. d. is of us, joined the Samaj, became its missionary,
its minister, and spent himself, as it were, in its service.
Had it not catered for the Bhakti-'feeling in him, had not
Brahmo-dharma been a Bhakti-dharma, though with an
admixture of Juan-am, he would have none of it. He found
in the Samaj a spacious ground for developing his almost
mediaeval belief in the efficacy of prayers like that of
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